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of the S'astra as conveyed by a proper guru, the second
is knowledge steadied by conviction and contemplation
and the third leads to the immediate knowledge of the self"
identity of Brahman.  Initiation into Advaita leads to
introversion and to the immediacy of Brahmajnana. Jndna
is at first mediate or intellectual or paroksa and finally
immediate or intuitional or aparoksa. It starts with upd-
sand or meditation on Saguna Brahman and it leads to
meditation on Nirguna Brahman. It is at first apara bhakfi
and it is fulfilled in para bhakti. Saguna Brahman is free
from evil but it is Brahman conjoined with maya and con-
cretised by it. When the updsaka is freed from avidya and
its effect, namely, dvaita jndna, he intuits the meaning of
the mahawkya, 'Thou art That,' and attains ekzbhaw
(unitive consciousness). But even this experience is only a
stepping stone and not a stopping place as it is based on
identity in difference and is not pure identity. At long last,
reflection on Is'vara ends in the realization of Brahman and
the jwanmukta dies a nameless death in the spaceless akas'a
of cit and expires in eternal bliss. It is jndna that is^Brah"
man and not of Brahman, But owing to prarabdha karma
the mukta descends into the plane of duality and relativity;

but he is not affected by it. MuJcti is identity-consciousness
and the question of " here " and <( yonder " is immaterial.
Advaitic realization, according to some, has its full fruition
in afzubhavddwita or turiydtzta. Brahman is ever existent
and not an end newly attained. Brahmajndna is ajndna
dispelled or the dawn of enlightenment and in this sense
jndna is an apprehension and attainment; being and knowing
are one.

The ethico-religious aspect of Advaita has its logical
conclusion in the non-dualistic view that Saguna Brahman